Both West Africans were quite young when they were torn from their families; the boy, who would later become known as York and then Andreas, was only eight; and the girl, later known as Beulah and finally Magdalene, was six. European slave traders usually shied away from buying young boys, and certainly young girls, because they could not be readily put to work in the fields and therefore did not command as high a price at American slave markets as did able-bodied adults. As often happened, however, children were thrown in with adults even though European slavers did not want them.
They usually had no choice in the matter; their African trading partners often controlled the supply and forced white ship captains to take less desired human "cargo" so that the ships would be as full as possible for the Middle Passage. It is possible that, as mere children, Ofodobendo and Beulah did not suffer as much as older Africans during the Atlantic crossing. Sometimes young slaves were adopted by the crew, working as personal servants and thus eating somewhat better than the average captive, as well as having more freedom of movement around the ship. Both young captives were probably in better health than their fellow slaves since they had been taken from regions close to the African coast, whereas the majority of slaves were taken from areas deep within the African interior and were debilitated by the journey to the sea. Children were not immune, though, to suffering and abuse aboard slave ships; captive girls as young as eight were routinely raped by captains and crew.3
However they were treated on the journey to America, Ofodobendo was first sold to a master in Antigua, who three years later resold him to another who then transported him to New York City. He was one of roughly
million
Igbos forcibly taken from the Bight of Biafra during the era of the transatlantic slave trade. Some of the immigrants were transported took legal possession of 1,500 acres of territory in a settlement with a British government unable to crush them. New York had its own slave rebellion in 1712 in which twenty-five to fifty African men and women, many of them Coromantees, killed nine whites and wounded six others. This disquieting episode was followed in 1741 by the discovery of an alleged plot by New York City's slaves and some lower-class whites to burn the town and kill its wealthy white inhabitants. It was never entirely clear whether this plot really existed, but given the fear engendered by the recent slave revolt in South Carolina and the ongoing War of Jenkins Ear (17 39-1744) against Spain, most official and upper-class New Yorkers were prepared to think the worst. In the ensuing trial, thirteen black men were burned at the stake and seventeen more were hanged. Two of the men who were hung were then cut down from the scaf folds, chained to posts close to the city's Negro Burial Ground, and left to decompose as a warning to other nascent conspirators. Another eighty-four black New Yorkers were sold to masters in the Caribbean, which for many of them was a death sentence given the crushing labor they would be forced to endure in the West Indies.8
The object of this gruesome display of punishment in 1741 was to impress upon New York's remaining slaves the terrible consequences of planning, much less physically attempting, a revolt against white author ity. The bloody executions must have terrified young Ofodobendo, who by coincidence came to live in New York the same year that the slave plot and trial occurred, and who could have looked on the decaying bodies of the alleged conspirators as a warning that he needed the protection only a strong master could afford him. Upon arriving in New York he was sold to Thomas Noble who as a successful merchant did business through out the British Atlantic world and was closely associated with some of the city's most powerful business and political leaders. Noble was also a deeply religious man whose friends included Presbyterian preacher Gilbert Tennent of New Jersey and British Anglican evangelist George Whitefield. York's decision to convert to Christianity may have been purely a matter of self-interest and self-preservation, though he may also have been following the dictates of Igbo social tradition. Sold into slavery at age eight, he would have been old enough to have undergone initiation rites to become an adult member of his clan. Most Igbo were considered as twice-born, the second birth allowing the individual to graduate from childhood into adult status.
Without this ritual coming of age, an individual was either relegated to permanent infantilism, or was not considered a full clan member. For slaves like York, transportation to America meant being severed from their clan affiliations, leaving in doubt their adult status. In slave colonies with large African American populations, regaining at least fictive clan relationships and adult status through African religious ceremony or conversion to Christianity was eminently possible.10
New York City in 1740 had a population of roughly 10,000 people, 2,000 of whom were black. Though Afro-New Yorkers made up a substan tial portion of the city's population, they were dispersed throughout the town, individual slaves and freemen generally living with their owners or employers. There were opportunities for some social interaction by the city's blacks, but not enough to develop fictive kin networks. York, looking for an alternate source of security, may have tried to attach himself to his owner's family. His initial position in the Noble household was tenuous since Thomas Noble had little use for such a young slave and had only taken him in on a trial basis. His age, however, was probably the reason York was bought by Noble.
It was important for Northern slave buyers that their new captives be children since most captives lived in their master's homes. Discontented adult slaves, especially ones from the Caribbean who may have been involved in the region's numerous slave rebellions, posed potentially grave risks to owners' families; children could be more easily controlled. Even as a child, York knew that he needed to find a way to more firmly bind himself to his new ruling clan. Embracing its religion was one way to gain a quasi acceptance, giving him claim to at least some rights, the most important of which was not being sold away to an unknowable fate. The Noble family treated him fairly well, fed him, and even promised, as events transpired, a limited sense of belonging. Accepting their Presbyterian and later Moravian Christianity, whose requirements for attaining full communicant status were stringent, might have represented as well a substitute for a West African coming of age ritual. Becoming a Moravian offered York a chance at second birth and a path to adulthood.11
Part of the initiation process for becoming a priest among many West For the young female slave from Little Popo named Beulah, her master's suggestion that she move from Philadelphia to Bethlehem in 1743 was greeted with much less enthusiasm. Her owner, Charles Brockden, sent her to the Moravian settlement so that she would be "protected from the tempta tions of the world." Beulah was so unhappy at the prospect of going to live in Bethlehem that, according to her memoir, she "begged him [Brockden] to sell me to another person; as I was too much attached to the world and its enjoyments." In this last sentence Beulah may have been referring to the natural desire of teenage girls to be free to experience the social and sexual delights of young adulthood, though it is also possible that she was using the conventional language of many Moravian memoirs which used this standard device of saying how worldly they were before finding Jesus Christ. illegal. All of the settlement's early slaves were owned by the church, which was generally suspicious of slavery in "God's community," or at least too much slavery. Pennsylvania had always had slaves, but their numbers had remained small until 1754, when the beginning Seven Years' War abruptly cut off the supply of European indentured servants to the province and local farmers and artisans turned to Africa to fill their desire for cheap labor.
Mirroring the rest of the Quaker colony, the number of blacks in Bethlehem rose considerably in the following half-century, eventually comprising some from New York and Philadelphia, they probably had little idea of how their lives would change. In many ways they continued to experience all the hardships and joys of most blacks in the Northern colonies, but in other ways their lives changed radically. Magdalene was immediately placed in a dormitory with five other girls who, because their races were not mentioned, were probably white. Andreas was assigned to "company 6" in the Single Brethren's Choir dormitory in September 1746. He shared his "company" with nine other young men, three of whom, Joseph, Joachim, and Johannes, were Native Americans. Though his other five choir mates were white, none of the other five companies had any non-whites.24
The Moravians, with this early example of segregation in sleeping arrange ments, appeared to be conforming to the racial attitudes then common among white Americans. Whatever the reasons were for this sort of separation in 1746, by the spring of 1749 another policy was instituted. In March of that year the Single Brethren's Choir was split into three classes: the first was made up of recent European immigrants; the second were those born in
Europe but who had lived in America for some time; and the third class was made up of the native born, "whites, brown ones, blacks ..." This later segre gation appears to have been more practical and logistical than racial, allowing the newest immigrants to enter the Gemeine more slowly, while at the same time preventing the disruption of already formed classes.25
In the years after 1746, most segregation by race seems largely to have For the Brethren of Bethlehem, the entire point of promoting educa tion was to bring people closer to God. This goal was on the minds of many in North America and Europe in the 1740s and was responsible for a new outpouring of religious enthusiasm known as the Great Awakening. The seemingly radical hyperbole of Tennent and Davenport was less a concern for established clergymen than another group of preachers who first appeared in the area in the 1740s. Itinerant black exhorters began passing through eastern Pennsylvania, New York, and New Jersey on the coattails of their more famous white colleagues. Unattached to any church, they still gathered numerous and large audiences to hear them preach. They were viewed with suspicion and sometimes as threats to the prevailing social order by many whites because they tended to preach to their "own color," and often did it well. One black itinerant in New Jersey was described by a worried trustworthiness, because they "let him feel our hearts' sympathy for his poor soul, and let him take the gold along" since "one felt the Savior was desiring to win his heart." Antoni later returned to Bethlehem to work off the debt, so the Brethren were not engaging in a completely selfless act of charity.
Nevertheless, lending money to a stranger, and a black man as well, with The Brethren also followed the Quakers' example when they freed their slaves. In some cases they allowed slaves to buy their freedom, in others the Moravians paid the owner to set a slave free, and in still others they manumitted those they believed had served the church well. In 1762,
freedman Christian Anton negotiated with the Gemeine to buy the slave Ann Cherry so that they could get married. Like most former slaves, Anton was not a wealthy man and so was forced to borrow from the Bethlehem con gregation to buy his wife. This seeming act of largesse by the Brethren was, hymns were sung both before and after the meal, then they returned to work by twelve-thirty. The Brethren labored until dinner at six p.m., which was followed at seven by Gemeinestundt, or Congregation's hour when the entire Gemeine gathered for devotional services. At eight, each choir observed Viertelstundt, or Quarter hour meeting, followed at nine by Abendstundt, or Evening hour, when the entire Gemeine met again. The day ended at ten with the Evening benediction. 45 Though not as uniform in their dress as Catholic monks, the Brethren were almost monastically organized, and were indeed a holy brotherhood. 46 The social control that Bethlehem's choir system attempted to maintain did not always work, or perhaps took longer to work on certain individuals.
Many young men and women, although accepted as communicants, suffered relapses of "wild," "confused," and even "filthy" behavior that caused them to be banned from communion. If the wrongful behavior persisted, the malefactor might be banished entirely from the Bethlehem commune. They could be readmitted, though only after a lengthy period during which they were observed by church officials to see if they had undergone a sincere change of heart and come to realize their sinfulness and complete dependence The working lives of blacks in Bethlehem paralleled those of other people of color in the Northern colonies, though some important differences existed which allowed some Afro-Moravians greater economic opportunity. Slaves in the rural North, like their free white counterparts, had to be skilled in multiple disciplines. Working on a small farm, a slave might, for instance, need to know how to shoe a horse, make barrels, do carpentry, and fish. Work on Northern farms demanded versatility. The first three months of the year were taken up slaughtering animals and curing their meat, cutting wood, quarrying limestone, and splitting rails. When spring arrived, the planting of potatoes and corn commenced, along with the castrating of lambs, mending of fences, and clearing land of trees, stones, and brush for future cultivation.
During the summer, pumpkins were planted, the corn was harrowed and dressed, and wheat was put in. In the fall, the potatoes, rye, corn, wheat, and apples were all harvested. November was hog slaughtering time, followed by a short slack period in December when shoes were repaired before the cycle began again in January.51 Work for African Americans in Northern cities could also be long, arduous, and require multiple skills. Slaves in Philadelphia and New York performed a wide variety of jobs, including being barbers, masons, coopers, butchers, mariners, tanners, distillers, carpenters, shipbuilders, and black smiths, though they could also be transferred to the country in the autumn to help harvest crops. Many of New York City's male slaves were owned by white artisans who needed the cheap labor they provided. Black women on Northern farms were also quite versatile, mostly performing domestic labor, but they too were sometimes called upon to join the men doing field labor as conditions dictated. Slave women had to know how to cook, make soap, wash and iron clothes, clean the house, and sew and spin cloth. baptized with the name Josua. He was initially set to work in the fields as a farm laborer. As arduous as this sort of labor was, the Moravians never utilized the gang labor system where slaves worked from sun up to sun down. He was probably employed in a variety of tasks on the farm and maintained the same work regime as white labors. Sometime in the mid 1750s, Josua became the chief butcher for the "Upper Places," a clear promotion from the unskilled and semi-skilled work he had been doing up to that point. Unfortunately, his life was cut short by smallpox in 1761, so it will never be known how far he could have risen. 57 
Enslaved Missionaries in the Mid-Atlantic Colonies
The Moravians who settled in Bethlehem went there for two principal reasons, the first being to secure a refuge from the religious persecution they were experiencing in Europe, and the second to develop a community that could serve as home base for, and to help fund, the Church's missionary Putting faith into action took a great deal of organization, something at which the mostly German Moravians excelled. Bethlehem's inhabitants were divided into two groups: one was called the Pilgergemeine or "Pilgrim congregation," whose task was to evangelize the heathen and other colonists; the other was the Hausgemeine or "House congregation," who remained in
Bethlehem tending the farms and working in the artisan shops to support their brothers and sisters in the missionary field. Beyond providing material support, Bethlehem acted as a home base where weary or discouraged mem bers of the Pilgergemeine could find refuge, rest, and encouragement before heading out again to do the Lord's work. By 1759, missionaries accounted for thirty-six percent of Bethlehem's male labor force. This one profession, which included missionaries, teachers, bishops, deacons, and ministers, did not pro duce any salable items and were therefore wholly dependent on Bethlehem's non-missionaries for their subsistence. Added to the Moravian "dole" were the male missionaries' wives and children who were expected to accompany them to their mission stations and who also had to be supported by Bethlehem's artisans and farmers. In 1760, only five hundred people worked in jobs that produced income for the Gemeine. They supported another eight hundred people engaged in evangelization. 60 Of those eight hundred mission workers who called Bethlehem home, a large number were sent to evangelize the Caribbean's people of color. In doing so, they became agents of cultural exchange, bringing European Christianity to the West Indies and carrying back Afro-Caribbean influences to the main land. While quantifying that influence is difficult, it is worth noting that the Moravian Church in the twenty-first century is, with its congregations in the West Indies, Africa, and South America, an overwhelmingly black church noted for its racial inclusiveness. Whatever plans his white brethren may have had for him, the second Andreas appeared to have had his own particular agenda from a very early date. Though he only arrived in Bethlehem in January of 1746 and became a communicant several months later, by December of that year he had already let it be known that he wanted to be a missionary. In a discussion with another slave then visiting Bethlehem, Andreas proclaimed his intention "to go as a witness to his people in Africa." Though never allowed to go that far afield, it was not long before he became part of the Pilgergemeine, beginning his missionary work in Philadelphia in May of 1748 from which he returned in "good spirits and well," followed shortly thereafter by a second itineration another came from St. Croix, while the provenances of the others were more generic, noted as being either from the "West Indies," "Africa," or "Guinea. The Afro-New Yorkers Andreas evangelized in the 1740s and 1750s lived precariously, enduring the cruelties, uncertainties, and unequal treatment of slavery, obliged to find what happiness and security they could through their faith. New York could be a hazardous place for all its inhabitants, but its African Americans usually suffered more than other groups. As a seaport, it was continually exposed to exotic microbes and diseases brought by ships, travelers, newly imported slaves, and sailors from foreign lands. Added to this problem was the general lack of concern and knowledge about the importance of sanitation in America's growing urban centers, which became a recipe for disaster for New York in the second half of the eighteenth century. A series of yellow fever epidemics plagued the city in that period, one of the worst outbreaks occurring in August 1798. During that plague New York was virtually shut down, leaving some one thousand dead, including nine Moravians. The 1798 epidemic was followed by another the next summer, and a third outbreak in 1803. More prosperous citizens could afford to leave the unhealthy city in such emergencies, but the poor, which included most of Gotham's blacks, had no choice but to remain and try to survive such out breaks of death. Eleven Afro-Moravian New Yorkers died between 1766 and 1807, some no doubt of infectious diseases, and even in death they encoun tered discrimination. Of those who died, nine were "buried out of town" presumably so as not to be buried in the same cemetery as whites, one was laid to rest at the Fresh Water burying ground, while only one, the still born 
